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AN Overlooked Facror
Whither Bound?

Cditor's Preface

The students in the adult Sabbath School classes during the
last quarter of 1998 were introduced to “the Principal Con-
tributor™ of the Lessons they would be studying. They were
never informed as to what the late Dr. Edwin R. Thiele actually
taught in regard to the Godhead. What Dr. Thiele did believe
and taught had been published by the Southern Publishing Asso-
ciation in a small paperback in 1979 which could have been
republished as a Study Helps for the Quarter’s Lessons. It
was not done. Instead of what Dr.Thiele did state. some
unrevealed author led the Sabbath School into the study of the
doctrine of the Trinity as taught by the Roman Church in the
third tesson on “Father, Son, and Holy Spirit.™ In the Founda-
tion Library, we have the book, and have summarized the third
chapter in the second article of the present issue.
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In the Writings are to be found some unique statements as to
God's design in the creation of man. These serve as a factor
‘in the equation of the Godhead when understocod of Christ
becoming a God-man - Son of God and Son of man. Adam, a son
of God. failed: Christ becoming a second Adam and a son of
God. as Jesus. succeeded. In Jesus divinity united with
humanity has been “highly exalted,” and in Him, humanity has
been carried into highest heaven to be a part of the Godhead.

Where is this emphasis on the Trimity doctrine leading? In
the final article, Whither Bound?” we have explored this ques-
tion inasmuch as the Creed, which established the doctrine of
the Trinity. has not only been made the basis upon which the
teachings of Romanism are reviewed in the new Catechism of the
Cathelic Church, but it is also being used to promote the
current, program of the Faith and Order Commission to unite all
churches in a visible unity. As one brings together ali the
avatlable pieces in this theolegical drama and ecumenical
thrust, questions surface as fo what is really going on in the
highest enclaves of the Adventist Church.

Unable to review all of the material currently surfacing on
this subject, we must ieave the balance for a regular issue.




s

“Our Wonderful God®

With the Sabbath School Lessons for the Fourth Quarter
of 1998 focusing on the Doctrine of God under the caption,
“Qur Wonderful God,” the question of the Trinity again
becomes a point of controversy and discussion within the
community of Adventism. In any such discussion, certain
facts need to be clearly stated and remembered in regard
to the concept of “Trinity.” This word is not used in the
Scriptures, nor do we find it in the Writings. Further, this
term is not found in any Statement of Beliefs expressing
what Seventh-day Adventists believed until 1931, How-
ever, this is not saying that neither the Bible nor the Writ-
ings fail to express the concept of God in terms of
“Three.” Paul’s benedictory close of his Second Corin-
thian letter reads - “The grace of the Lord Jesus Christ,
and the love of God, and the communlion of the Holy Spirit,
be with you all. Amen” (13:14). The Writings describe the
Godhead as “the heavenly trio.” (Special Testimonies, Se-
ries B, No 7, p. 62) This was written in 1905. It should be
obvious that the introduction of the “Trinity” concept into
Adventist thinking is of more recent origin.

What is the Trinity teaching in contrast to what the Bible
says about God, and what is the difference between
“Trinity” and “Heavenly Trio,” a term which we shall bor-
row from the Writings to express the Godhead as it now
is? Why is the “Trinity” concept being promoted now?
These questions and others we intend to explore in this
first special issue of WWN for 1999,

The Basic Doctrine of Romanism
In the Handbook for Today's Catholic, it is stated:

The mystery of the Trinity is the central doctrine of the
Catholic Faith. Upon it are based all the other teachings of
the Church. (p. 11; emphasis supplied)

Consider for a moment what this is saying. If the Roman
teaching of the Trinity is Biblically based, then the foun-
dation of Romanism is in truth. Further, if this premise is
accepted, “all the others teachings” of Romanism are
likewise based in truth. Then why are we outside of Ro-
mansim? Should not we then return to the “mother
church”? Was the key lesson (Number 3) of the Fourth
Quarter’s Sabbath School Bible Study Guide a step in that
direction?

How is this basic doctrine of Romanism stated? In the
Catechism for the Parochial Schools of the United States,
one section is captioned “The Blessed Trinity.” Note care-
fully what it says and the confusion resultant from the ex-
planation (p. 7):

Are there more Gods than one?
There is but one God.

How many persons are there in God? .
There are three persons in God: the Father, the Son, and
the Holy Ghost.

Is each of these Persons true God?
Each of the three Persons is true God.

Are these three Persons only one God?
These three Persons are only one God.

What do we call three Persons in one God?
We call one God in three Persons, the Blessed Trinity,

The second question is the transitional question. We
would ask rather than, “How many persons are there in
God?” - the question - “How many Persons are there in the
Godhead?” One needs to recognize that Romanism does
not mean by “Person” what we accept as the meaning of
the Word. The Sabbath School Lesson #3 - “Father, Son,
and Holy Spirit” - was careful to explain this difference.
The editors of the lessons commented:

The word persons used in the title of today’s lesson must
be understood In a theological sense. If we equate human
personality with God, we would say that these three per-
sons means three individuals. But then we would have
three Gods, or tritheism. But historic Christianity has
given to the word person, when used of God, a special
meaning: a personal self-distinction, which gives distinct-
iveness in the Person of the Godhead without destroying
the concept of oneness. This idea is not easy to grasp - or
to explain! It Is a part of the mystery of the Godhead. (p.
24)

How true - “not easy to grasp - or explain!” - It is pure Ro-
manism. Harmonize this Romish definition with “the
Heavenly Trio” concept. Impossible!

The Biblical Perspective

Faced with this “historic Christianity” mystery many jetti-
son the concept of a “Heavenly Trio” without carefully
noting the Bible perspective of the Godhead. Even our
Adventist pioneers were guilty of this, going to the extent
that one of most respected pioneer theologians, Uriah
Smith, wrote of Christ as “the first created being” in his
1867 edition of Thoughts on Revelation (p. 59). To em-
phasize the “pioneer” position as the basis of truth on the
doctrine of God presents grave difficulties, for one must
ask - “Which pioneers?” Such selectivity, which is decep-

tive, can be avoided by simply seeking the Biblical revela-
tion.

One of the last books of the Bible, if not the last, to be writ-
ten was the Gospel of John. The prologue - John 1:1-18 -
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contains some of the most profound statements in regard
to God of any Biblical revelation. Before considering
these, It would be well to consider some other aspects of
John's gospel.

The Gospel of John is consldered didactic in contrast to
the other three which are known as the synoptic gospels.
This means that the emphasis in John Is on the teachings
of Jesus rather than specific experiences In the life of Je-
sus. In setting forth these teachings, John contains long
direct quotes of what Jesus said. Note the discussion in
John 6:27-63 as well as the intercessory prayer of John 17
as examples. Then consider the fact that these words
were written some sixty years after they were spoken.
Critics of the Gospel of John - faced with this fact - assert
that John invented these dialogues of Jesus and thus the
gospel has very little historical value. The answer from a
fundamentalist view is that, since we cannot assert that
John had a “computer-like” mind with a sixty plus years
retention memory, this Gospel was verbally ingpired in
contrast to “thought” inspiration for the other gospels and
New Testament books. Even John's experience in pen-
ning the Revelatlon approaches verbal inspiration.

This leaves us with the premise that the Gospel of John
states the doctrine of God as Self-revealed as God would
have us know it. This elimlnates in one stroke all of the
extant theories being promoted sither as “new light", or
the authoritative “voice” of Adventist pioneers.

God’s Self Revelation in the Gospel of John
God’s introduction of Himself reads:

In the beginning was (vv) the Word, and the Word was (nv)
with God, and the Word was (nwv) God. The same was (nv)
in the beginning with God. All things were made by Him;
and without Him was not anything made that was made. In
Him was (nv) life and the life was the light of men. (John
1:14)

The first self evident fact is that there are Two distinct
Beings - the Word (Loyog) and God (8tog). John did not
write that the Word was “In” God, but that the Word was
with (rpog) God “in beginning.” “Though existing eter-
nally with God the Logos was in perfect fellowship with
God. Pros with the accusative presents a plane of equality
and intimacy, face to face with each other.” (Word Pictures
in the New Testament, Vol. V, p. 4} In his first Eplstle,
John wrote that this Word was “that eternal life, which
(n1g) was (nv) with {(xpoc) the Father” and had been mani-
fested unto them (I John 1:2). Again this “Eternal Life”
was not “in” the eternal God, but was “with God.”

Two things emerge: John here uses correct Greek gram-
mar. A relative pronoun must agree with its antecedent in
gender and number. In the Greek language, “life” is con-
sidered feminine in gender, thus “which” (n) Is a feminine

relative pronoun, but combined with tig, an indefinite pro-
noun, conveys the added concept of “somebody in par-
ticular.,” (See Robertson’s A Grammar of the Greek New
Testament in the Light of Historical Research, p. 291) This
“Somebody in particular” is “the Word (Aoyog) of life,” (v.
1) or “that Eternal Life” which was with the Father.”

This is the same concept as set forth in the prologue of
John's Gospel. In “Him” {the Logos) was life” {(John 1:4)
The same as the Word was God, the same as He was in
beginning with God, so likewise there was in Him - life -
eternal life, original, unborrowed, underived. The verb, nv,
Is the Greek imperfoct tense conveying continuous action
In past time. The Word was the | AM, not only the ever-
axistent One, but also the self-existent One.

Into this picture of God and the Word with God, as much
God as God is God, came a mysterlous change. Simply
stated, the revelation reads -"The Word was made flesh,
and tabernacled among us” (1:14, Gr). It was the same
Word in another form. He had been “Splirit” for “God is
spirit” [xvevpa o Oeog] (John 4:24). Now He tabernacles in
flesh. Here is the great divide in time and eternity. We
have been advised that “when we want a deep problem to
study” we need to “fix our minds on the most marvellous
thing that ever took place in earth or heaven - the incarna-
tion of the Son of God” (Ms. 76, 1903) Unless we do get
this problem solved as far as mortals can, we will never be
able to rightly reconcile this foreword In John's gospel
with the concept of a “Heavenly Trio” which emerges as
the result of the Incarnation.

At this point there are some implications to be drawn from
the fact that God is spirit. He Is of the order of "Spirit”
while we, children of dust, are of the order of “flesh.”
Thus God Himself, whom we call *our Father” could be
designated as an “Holy Spirit.” In the vision given to
Isaiah, he sees “the Lord sitting upon a throne,” and he
hears the angelic attendants crying - “Holy, holy, holy, is
the Lord of hosts” {6:1, 3) Even Jesus when tabermnacling
In the flesh was recognized by the demonic world as “the
holy One of God” (Mark. 1:24). He had not ceased to be
what He was. This designation lends credence to fact that
the supplled word, “thing” in Luke 1:35 should have been
rather the word, “spirit.” In this, the Writings concur stat-
ing that “a divine spirit dwelt in a temple of flesh”
{4BC:147)

Further, the declaration of Jesus that “God is Spirit” was
not stated In John's hearing, nor is there a record that Je-
sus ever gave the disciples this concept. it was spoken to
the Samaritan woman at Jacob’s well, while the disciples
were away buying food. (See John 4:8, 24, 27) The context
of this declaration is an added factor to the premise that
the gospel of John is a verbally Inspired book of divine
revelation and that revelation sets forth the eternal divinity
of Jesus Christ.

Perhaps at this point of the analysis, we need to consider




