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Eider M. L. Andreasen in his book on Hebrews commenting
on Paul's dectaration - “the Holy Spirit this signify-
ing” - wrote: “This pronouncement by the Spirit raises
the sanctuary and its services from the ievel of mere
. history to the high plane of an inspired account of a
prophetic institution of symbolic significance” (p.
324.) However. he noted - “There are three expressions
that need definition before we shall be able to deter-
mine what is meant by ‘the Holy Spirit this signify-
ing.”” One word was “ta hagia™ which we shall discuss
in this issue. We hope to make it simple emough so that
all may understand what is meant by the use of this
Greek word, and not utter the proverbial comment, “Its
all Greek to me.”

A number of years ago. we prepared a study on "1844 Re-
Examined.” As a corollary to this study we added an
examination of the word, Ta Hagia. We based its eight
uses in Hebrews on the meaning affixed in the definitive
verses of Hebrews 9:2-3. A further study of the word in
context led us to realize that while we stiil have many
things to learn. we have some things also to unlearn.
While it still stands that Paul used the expression ta
hagia ton hagion (long “0”), defined as the Most Holy
Place only once, and stated plainly, that he would not
discuss in his treatise this part of the heavenly minis-
try. other uses of the word, hagia. found in the book of
Hebrews, need further study in context. This we have
endeavored to do in this issue of WWN.

Recognizing that the High Priest moved from the Most
Holy to the Court on the Day of Atonewent, we have con-
sidered Christ’s ministry in those same three phases.




TA HAGIA

(ta ‘ana)

This Greek word, an adjective, meaning, “holy,”
appears eight times in the book of Hebrews in
the plural form, and once in the singular form
(Heb. 9:1). In its singular form and one half of
its plural uses, it refers to the earthly typical
sanctuary built at Mt. Sinai. The other four
times the reference is to the heavenly antitype.
It is used once compounded — hagia hagion
{long "0”) {"holies of holies”} - to refer to the
second apartment of the earthly sanctuary.
{9:31.

The KJV is not consistent in the translation of
this word. The references where the word is

found and the translation given in the KJV are as
follows:

Hebrews 8:2 — “sanctuary”
Hebrews 9:2 - “sanctuary”
Hebrews 9:8 - “holiest of all”
Hebrews 9:12 — “holy place”
Hebrews 9:24 — “holy places”
Hebwews 9:25 — “holy place”
Hebrews 10:19 - “holiest”
Hebrews 13:11 - “sanctuary”

The ARV translates the word in Hebrews 8:2 the .

same as the KJV, but in all the rest of the texts
the translation reads — “holy place.” The NIV
also wransiates Hebrews 8:2 the same as both
the KJV and ARV. h follows the ARV for

Hebrews 9:2, and transiates 9:24 - “man-made

sanctuary.” In all the rest of the references the
NIV reads: "Most Holy Place.” This is a gross
mistransiation of ta hagéis, and the basis for the
teaching that Christ upon His ascension began
his priestly ministry in the Most Holy Place of the
heavenly sanctuary.

Andreasen, while noting the consistency of the
ARV transiation, considers the transiation “holy
place”™ a faulty translation because the word,
hagia, is plural and the translation, singular. But
it needs to be observed that in Hebrews 9:2

where only the first apartment is described, the
plural form, Hagéa, is used as its designation.
Why a plursl use to refer to a singular object?
We would suggest that the Hebrew language
usage of the “majestic plural” is employed in this
book. This would answer Andreasen’s problem
in the use of the singular in the ARV
tranglations, as well as confirm the conciusion
that the NIV transiations are gross erors.
Further, the definitivé: désignation of the second
apantment as hagia hagion {long “0”}, and this
compound designation for the second apartment
not used again in the book of Hebrews, would
appear to justify the translation of ta hagia in
each text following Hebrews 8:2-3 as the “holy
place,” meaning the first apartment, as was
done in the ARV. But how do we translate hagia
when the plural genitive form (hagion) is used by
itself as is done in Hebrews 9:8 and 10:19?

Let us consider each usage in context:

In Hebhrews 8:2 prior to the definitive statements
given in Hebrews 9:2-3 the plural form is used.
Hebrews 8:2 reads literally: “Of hagion {lony
“0") a minister and of the tent, the true, which
{tent} pitched the Lord, not mean.” This use of
hagion is best transiated as given in the margin
of the XJV - of holy things.” This then
conveys the. that. Christ becoming High
Priest, seated “on the right hand of the throne of
the Majesty in the heavens™ {ver. 1), is minister
of holy things as well as serving in the “true
tabernacle™ which the Lord pitched, not man.
Paul previously noted that Jesus having “passed
into the heavens” was, as High Priest,
ministering at “the throne of grace” (Heb. 4:14-
18). Now in summary - “this is the sum” -
the chief point being that Jesus upon His
ascension shared the “Throne of God,” from
which as the Throne of Grace is dispensed the
redemption made possible by His blood. See
also Rev. 5:6.

The second use of hagia {Heb. 9:2) introduces
some linguistic problems. The case ending {a} is
the same for the feminine singular nominative as
for the neuter plural nominative. The translators
of the KJV evidently perceived it as singular and



translated it, “sanctuary.” In 9:2, there is no
article used which could have helped determine
whether the singular or plural was intended;
however, when used in 9:12, 25, and 13:11,
the article tais used which is the mark of the
neuter plural. Frieburgs, a husband and wife
linguistic team, in their monumental work, the
Analytical Greek New Testament, note all eight
uses of hagia in Hebrews as neuter plural.

The definitive use of hagia hagion in 9:3 to
designate the second apartment of the sanctuary
also needs careful consideration. As stated
above, the term is not used again in the book of
Hebrews aithough the most holy place is noted
in 9:7, but there simply designated as the
“second.” (It should be observed that after Paul
describes the second apartment, and defines it
by the compound expression, hagia hagion, he
writes “of which, we cannot now speak
particularly” (ver. B5). Simply stated, Paul
informs his readers that he will not be writing in
the book of Hebrews concerning the sacond
phase of Christ's High Priestly ministry. Thus
when he uses the designation, hagia, he means
the first apartment or “holy place,” unless there
are mitigating factors in the context.

After stating clearly that he did not intend to
discuss the high priestly ministry in the second
apartment, Paul summarizes the priestly

ministries in the two apartments (9:6-7), and

then declares —~ “The Holy Spirit this signifying
that the way into the holfest of :all was not yet
made manifest, while the first tabernacle was
yet standing” (9:8). The Holy Spirit considers

the type as conveying truth that needs to be’

understood, even though in parable form. The
word, “figure” in verse 9 in the Greek text is
napafoin {parable). Andreasen makes a very
pointed observation on “the Holy Spirit this
signifying.” He wrote:

Some Christians _see little of value either in the
sanctuary or its services. The Holy Spirit here
announces that there is value and spiritual import in
the Hebrew ritual. This pronouncement by the Spirit
raises the sanctuary and its services from the level of
mere history to the high plane of an inspired account

of a prophetic institution of symbolic significance.
(Book of Hebrews, p. 324)

It should be obvious that at the time of the
writing of Hebrews the successor temple was
still standing and priestly ministrations were still
being performed {8:4). But there was a signifi-
cant difference. A new and living way had been
openead. The truth conveyed by the construction
of this text (9:8) needs to be carefuily con-
sidered. The text literally reads -~ “the of the
holies way” — ton hagion (long “0"). the plural
form used so as to include bhoth apartments.
This same concept of “the way” is.again used in.
Hebrews 10:19-20 with a challenge to boldly
enter by the open door into the holies (fon
hagion - the same form as in 9:8). This
consecrated way was made possible by Christ’s
entrance into the flesh, so that being “touched
with the feelings of our infirmities” {4:15}), He
would be “able to succour them that are
tempted” {2:18). In these two uses of the plural
form of hagia, the context would indicate the
transiation, “holy places.”

The introduction of the concept of the “way”
also needs consideration. It was used by Luke,
a companion of Paul, in the historical record of
Acts. It is first noted in Paul's attempt to
eradicate the Christian faith in Damascus. He
raceived letters from the high priest in Jerusalem
to bring bound from the synagogue at Damascus
any “of the way”™ (9:2, margin). During Paul’'s
ministry in Ephesus, he. “separated the diaciples” .
from those in the synagogue who “spake evil of
the way” (19:9). What constituted “the way”
became the testing truth of Paul’s ministry in the
egtablishment of the Christian Church in
Ephesus. The continued proclamation of the
gospel in Ephesus resulted in “no small stir about
the way” {19:23}). [The text indicates “the way”
rather than “that way” as in the KJV.] When in
Jerusalem after his rescue from the Jews who
sought to kill him, Paul reviewed for the mob his
former zeal for Judaism declaring that he
persacuted to the death those who followed
“this way” (22:4). When making his defense
before Felix, Paul confessed “that after the way
which {the Jews) call heresy, so worship | the



God of my fathers, believing all things written in
the law and the prophets”™ {24:14). More study
needs to be given to the gospel as proclaimed by
Paul, called "the way” in Acts, and the emphasis
on that “way” as given in the book of Hebrews.

This alt echoes the message found in Psalms -
“Thy way, O God, is in the sanctuary” {Ps.
77:13). The first encounter of Christ with the
appointed guardians of the Temple set forth the
premise of a new tabernacle, and indicated that
thwrough His flesh it would be accomplished
{John 2:18-22). The Apostolic Church was slow
to comprehend the transition from the earthly to
the heavenly. While "breaking bread from house
to house,” they still continued “daily with one
accord in the temple™ (Acts 2:46). The conflict
came to a head as Paul completed his third
missionary tour, and reported to the leadership in
Jerusalem. He “declared particularly what things
God had wrought among the Gentiles by his
ministry”™ (Acts 21:19). Paul had "separated”
the believers from the synagogues forming them
into  exxAnacway, “called out” assemblies. in
response to Paul's report, James and the elders
at Jerusalem responded -~ “Thou seest, brother,
how many thousands of Jews there are which
believe; and they are all zealous of the law”
{21:20). These “thousands™ were still in the
synagogues {James 2:2, margin}), and were still
performing temple rites which no longer had any

validity (Acts 21:22-24). The crisis in the early .

church came over the sanctuary question, as
now; from a different angle, yes, but never-
theless basic in God’'s message for that hour.

In a previous issue of WWN [4{03)). we dis-’

cussed Hebrews 9:12 where ta hagie is used
again. The preposition “into” {Gr. £ic) requires
the use of the accusative; however, Paul did not
use hagia hagion, but simply, hagia, the term by
which he designated the first apartment of the
sanctuary. It was in the tabemacle "not made
with hands” that Christ as High Priest obtained
etemal redemption for us. He was not a High
Priest at Calvary, but there, as a common priest,

He offered sacrifice, “Himself the priest, Himself
the victim.”

The next two uses of hagia in Hebrews are
found in 9:24-25 and are a part of one thought.
In verse 24, Paul declared the sarthly hagia - the
very word he had used to designate the first
apartment — to be typical of the true into which
Christ entered. Then he compared the single
sacrifice of Christ with the yearly entries of the
earthly high priest “into the hagia” (ver. 25).
The question which arises from this verse and its
use of hagia is — Was Paul referring to the daily
ministry, or the yearly ministry of the high
priest? When Paul referved to the high priestly
ministry in the most holy place - he wrote -
“alone once every year” {9:7 -
‘axak tov sviavtov povoc).  But now in 9:25
referring to the high priestly ministry he uses the
wording xat’ eviautov- “during the year.” It was
during the year, when corporate confession was
made, that the high priest ministered and carried
the blood into the holy place (Lev. 4:13-21).

in the last use of hagis in the book of Hebrews
{13:11}, this same ministry of the high priest
“during the year” is referenced. Paul declares
emphatically that the “altar”™ at which the
Christian eats, those who “serve the tabernacle”
have no right to eat {13:10). Here is indicated a
clear separation, either the clinging to the type
as reality, or the acceptance of the Reality. He
admonishes that since Jesus “suffered without
the gate,” “Let us go forth therefore unto Mim
without the camp bearing His reproach. For here
we have no continuing city, but we seek one to
come” (13:12-14)

It is interesting to observe that in Paul’'s use of
the type, he chose to reference that which
involved corporate guilt, the very guilt of which
the nation on the Day of Pentecost was charged.
See Acts 2:36-40. To escape the resultant judg-
ment, one had to "save {sever) themselves from
this untoward generation.” This was a difficult
decision to make, and thirty some years after
this initial warming by the Holy Spirit through
Peter, there were still thousands of Jews who
professed to beliove, but were still zealous for
the temple rites and ceremonies. They had not
gone out unto Him without the camp, bearing

His reproach.



