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dhe Roots of the

This issue of WWN will deal primarily with tracing the
roots of a key doctrine of historic Seventh-day Adven-
tism from the “seventh-month movement” led by Samuel
Snow and George Storrs through the Great Disappointment
with the perceptions gained by Hiram Edson, and a pub-
Tished study by 0. R. L. Crosier. It will be noted that
the original question involved what constituted the
“sanctuary.” 1In those basic original studies there was
no suggestion made of an “investigative judgment.” In a
series of articles, written by the late Don F. Neufeld,
a highly respected associate editor of the Adventist
Review, he stated that this concept came thirteen years
after the passing of the time in 1844, and suggested
that one should not equate “the cleansing of the sanctu-
ary” with the “investigative judgment.” However, there

_is a "Judgment”™ (Dan. 7:10; Rev. 14:7).

Beyond the “roots™ observed in this issue, there are
other factors which will need to be considered. Since
Christ will come “the second time without sin unto sal-
vation” (Heb. 9:28), it means that the issue which ini-
tiated the sin problem will have been resolved prior to
that time, and that resolution will have been be made at
the Throne of God where sin began.

The New Testament book of Hebrews introduces the verti-
cal typology hermeneutic. This is a basic interpretive
tool for understanding the meaning of the winistry of
those priests of the wilderness tabernacle, who served
“unto the example and shadow of heavenly things.” There
are, however, questions which need to be considered in-
volving a word usage found in the book itself. A1l of
this must await future issues of WWN.



THE ROOTS OF THE
JANCTUARY TEACHING

On Sepiember 5, 1822, Willam Miller signed a
sictement of 20 bellefs which constituted his
faith. Adicle XV read -~ “I belleve that the
second coming of Jesus Chulist is near, even af
the door, even within twenty-one years, - on or
before 1843." In so concluding Miller had
studied carefully various prophecies of the
Bible. He found seven line prophecies which
by applying the Biblical rule - a prophetic day
equals one Hleral year - terminalted In 1843
according fo his calcuiations. (Arasola, The
End of Historicism, Appendix Hl, p. 220). One of
these seven was Danlel 8:14. Connectling this
prophecy with the explanafion given by
Gabidel (7:24-27) he began the prophelic
reckoning from 457 8.C. with the terminus date,
1843,

As the year commenced, Miller delalled the
fime more specifically. In the Millerite move-
ment's flagship publication, Signs of the Times
(Jan. 25, 1843), he wrote:

¥ belicve that time can be known by all who desire to
understand and to be ready for his coming. And § am fully

convimced that some time between March 217, 1843, and -

March 21 1844, according to the Jewish mode of
computation of time, Christ will come,

When the date March 21, 1844 passed and

Chwist did not come, Miller wished o keep the

retum of Chuist Imminent, with no specific dote

set. Not so, many of his supporters. Dr. Kal
Arasola, in his docloral dissertalion submitted

fo the Theological Faculty of the University of
Uppsaia notes the resulls which followed:

Ix February 1844 two men, Samuel Snow and George
Sterrs began promoting a typological solution to the
problem of time. By the summer of 1844 they had con-
cinded that October 22, 1844 was the exact date of the end
and in am Awgust camp wmecting they attained massive
support for their calculations against feeble polemic by
Miller and his associates. They thus lawnched the final
fervent phase of the revival, called the “seventh-month
movement” or the “midnight cry.” In its exegesis as well
as in its emphasis this stage of Millerism has to be

distinguished from the earlier revival. Snow and Storrs
boosted the revival off to its Waterioo.

Literature om Millerism shows a geperal confusion in
interpreting this stage of the revival. Miller is unfairly
blamed for the failure of the October calculation in spite of
his remaining unsympathetic to it, except for a fortnight
before the disappointment. A comparison between
Miller's exegesis and that of the seventh-month movement
compels one to make a clear separation between original
Millerism and this kist “stage of the revival. The seventh-
moath movement singled out one of Miler’s many
arguments and exegeted it with a method different from
Milier’s. Traditional historicist expositions developed and
advocated by Miller, became secondary to samctuary
typology. The Levitical festal calendsr was promoted by
implication as the most important prophecy in all of the
Bible,

The basic method remained unchanged while emphasis
changed. Because the former leaders of the movement
were no loager in control, as the arguments of Snow and
Storrs swayed the faith and the emotions of the group, this
interval in Millerism has been calied a sectarian turn. The
adoption of an exact date was a built-in explosive for the
revival. During the late summer and carly autumn the
commitment, zeal, sacrifices, and number of sapporters
exceeded everything that had been seen so far in the
history of this revival. The gravity of disappointment was
to match the enthusiasm of expectation. As the morning of
October 23 dawned it was again true that “the hour
knoweth ao man.” Millerism had come to an end. As it
died it gave birth to Adventism. {(op cit., pp. 16-17).

Arasola in his research presses this point. In o
fooinote he states - “The birth of Seventh-day
Adventism was dependent on the Seventh-
month movement” {(p. 90). This movement was
not ied by Willlam Miller but rather by Samuel
Snow and George Sloms. The first thing that
Snow did was fo siraighten up Miller's error in
his calkcuiation of the time prophecies such as
the 2300 days. MHller had overlooked the non-
existence of a year zero. Arasola comments
that this “indicates that no Millerite before 1844
did his home work thoroughly” (p. 144).
Secondly, Miller himself had infroduced a year
earlier, in May 1843, the ldea borrowed from
Joshua Spalding that -

All the ceremonics of the typical law that were observed in
the first month, or veraal equinox, bad their fulfilment in
Christ’s first advent. . . The feasts and ceremonies in the
seventh month or aatumnal equinox can only have their
fuifilment at his second advent (p. 154).




Applying this fo the year, 1844, Snow was able
to eslablish the 10 day of the 7 month,
Oclober 22, 1844, as the time of the Second
Advent. Thus the typology of the Oid Tesla-
ment and the prophecy of Donlel 8:14 were
fused. To this horizontal typology, Advendism
would add the vertical typology as found In the
book of Hebrews.

In his research, Arasola devoled a bilef seclion

fo New Testament typology bringing both, the
horizontal and vertical together. He wrote:

The typology of the New: Testament. is both horizontsl,
referring to historical fulfilments, and vertical, illustrating
things considered as heavenly realities. ... (I Corinthians
loisdtqi.)ltmthhhorimontaltypologythats»ow
employed in his calcalation of the day of the end. Some of
the clearest examples of vertical typology are found in the
book of Hebrews. Modern scholarship usually dis-
associates itself from this form of typology. There is no
reasom o discuss the vertical typology amy farther as it is
not important for the prophetic calculations im question
until the birth of Seventh-day Adveatism.

The New Testament thus sowed the seeds for both
Mistorical and heavenly antitypes. It is not necessary bere
fo cover the background of typological hermencutic
through the centuries. The views vary from the illustrious
alegories of Origea through the medieval guadrica to the
more sober exegesis of the Reformers. During the period
of Protestant orthodoxy Types were regarded as OT facts
which were ordaiaed by God to adumbraie or foreshadow
aspects of Christ or the Gospel in the NT. This view has in

succeeding centuries been aceepted as the traditional’

understanding of biblical typology. It is still regarded as
the true-concept oia the suhject by many with-s Bibdst
view of the Scriptures. (op. cit., pp. 162-163).

THE MORNING AFTER

October 22, 1844 passed, and Jesus did not
come as expected; however, when the day
arived, groups had gathered In different
homes to awalt His coming. One such group
was at Port Gibson, New York, at the farm
home of Hkram Edson, a mile south of the
community. Closely associated with Edson,
was Ur. Frankiin 8. Hahn who lived some fifteen
miles southwest of Port Glbson. These iwo men
had between them provided a home for an
orphan boy named Owen R. L. Crosier. He was
now In his early twenties and showed taient In
research and wilting. During 1844, Edson and

Hahn published imeguiarly o paper, The Day
Dawn, for which they inviled Crosier to write.

When midnight passed, and Jesus did not
come, not only was keen disappoiniment felf
but doubls were expressed by some of the
group: “Was the Bible false? Could it be there
is no God?” To this Edson responded:

Not so brethren. There is a God in heaven., He has made
Himself known to us in blessing, in forgiving, in
redeeming; and He will not fail us now. Sometime scon
this mystery will be solved. We shall know what God’s
purpose is, aud this dark secret shall be made as phain as
diy. (A. W. Spaiding, Origin and History of Seventh-day
Adventists, Vol. 1, p. 99)

We do well fo let Spalkding give the unfolding of
the evenis as he has researched them,
welghing variations of deiall in the various
sources available to him and choosing what
he concludes to be the more accurate.
[Spalding noles the varlations in Appendix
notes] He wrole:

As the dawn came most of the believers slipped away to
their now desolate homes. To those who remained, Hiram
Edson said, “Let us go out to the barn and pray.” They
went ont and entered an almost empty grapsry, for the
corn bad not been hasked, and stood in shocks in the
fields. They entered and shut the door behimd them.
There in the crisp air of that Inte October morning they
ponred out their souls in anguished supplication that God
‘woald not desert them and their fellows in this hour of
trial, nor hide from them His face and His design. They
prayed_until they feit the witness of the Spirit-that their
disappointment would be explained.

After breakfast Edson said to one who remained (some say
it was Crosier), “Let us go out to comfort the brethren
with this assurance.” Perhaps because it was a short cut to
their destination, perhaps because they shunaed the road,
where they might meet mocking encmies, they struck back
through the farm, crossing the field where Edson’s corn
still stood in the shocks. Abouwt midway across the field
Hiram Edson stopped as if a hand had been placed on his
shoulder. As be lifted his face to the skies, there flashed
upoa his understanding the meaning of the sanctuary in
heaven.  Recalling the arrangement of the Mosaic
sanctuary, he saw it as a type of the sanctuary in heaven,
and realized that as Christ was the minister of the
heavenly sanctuary, His ministration would change in due
course of time from the holy piace to the most holy. He
wrote of this occasioa: “I saw distinctly and clearly that
instead of our High Priest coming out of the most holy of
the heavealy sanctuary to come to this earth on the tenth



