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ETERNAL VERITIES • 5 

THE ATONEMENT 	1 

"The hour has come, the hour is striking and strildng at you, 
the hour and the end!" 	 Eze. 7:6 (Moffatt) 
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The article on the Atonement is the first of two on the final 
"Eternal Verity" which we have been discussing in this series 
of studies. This study deals with the theological aspects of 
the Atonement emphasizing in sanctuary context that Jesus was 
announced as the Savior of "His people from their sins." The 
second study will discuss the historical background of the 
concept of "Atonement" in Adventist thinking. 

In the March issue of WWN, we noted that events had occurred 
in the community of Adventism both within and without the 
regular Church which need to be discussed. Since that first 
article, we have obtained documented material which focuses 
on the split-away churches both in the Potomac and Rocky 
Mountain Conferences. While the "independent" ministries of 
the past decade, which have at least theoretically drawn a 
line between themselves and the regular Church, have been of 
the conservative orientation, this new split-off represents 
the liberal elements in Adventism. In this second article on 
Assessment, we give factual data of a general nature, and 
critique the "Special Report" by the editor of the Adventist 
Review on the break-a-way in the Potomac Conference. In the 
report. we noted that the core of this liberal activity in 
Adventism is connected to a philosophy of ministry, known as 
the seeker-church movement" promoted by Bill Hybels, an inde-

pendent Evangelical pastor of the Willow Creek Community 
Church located in one of Chicago's most affluent suburbs. In 
the course of these assessments we plan to give space to 
discuss the write up on Bill Hybels which dominated the July 
18. 1994 issue of Christianity Today. 

The one troublesome aspect of the picture both in Maryland and 
Colorado is that the conferences did not take direct action 
until the tithe allocation was affected. These break•a•way 
churches could believe doctrines more apostate than even what 
the 1980 Statement set forth, and no direct action was taken, 
but let the tithe be touched, and it became a grave matter of 
concern. Read carefully - "Let's Talk It Over." 
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The Atonement - 
Reduced to its simplest terms, the Atonement was stated 
by the Angel Gabriel in his announcement to Joseph re-
garding the name by which the son of Mary was to be 
called -"Thou shalt call His name JESUS: for He shall save 
His people from their sins" (Matt. 1:21). Sin had separated 
man from God (Isa. 59:1-2). Separation from sin restores 
at-one-meat with God. In a sense, "sin" is a compound 
word involving not only the acts, but the cause for the 
acts. Full at-one-ment cannot be realized until both of 
these two aspects of sin are abrogated. 

The atonement is God's initiative. The Gospel of Matthew 
indicates that the coming of Jesus was in fulfilment of the 
prophetic promise to Isaiah, that a virgin would conceive 
and bear a son whose name would be called "Emmanuel, 
which being interpreted is, God with us" (1:23). God be-
came us so that in Him by becoming us could be restored 
the lost oneness caused by sin. This means that Jesus is 
the sole source by which the atonement was and is to be 
accomplished. He restored in Himself the lost oneness 
with God, and by His mediation, He will return "His peo-
ple" to their lost oneness with God. 

In Hebrews, Jesus is declared to be a "surety of a better 
covenant" (7:22). The word translated "surety," ETruoc, is 
used only this one time in the New Testament. However, 
in legal and other documents of the period the word ap-
pears frequently. Moulton & Milligan in their reference 
work, The Vocabulary of the Greek New Testament, cite 
various incidents of its use. For example - "The father 
consents to the marriage and is surety for the payment of 
the aforesaid dowry." Again - "I hold your surety until you 
pay me the value of the claims" (p. 179). The surety of Je-
sus under this better covenant, "established upon better 
promises" (Heb 8:6), is His own word and accomplishment 
both as priest and sacrifice. 

This unique word usage in Hebrews suggests another 
covenant and another surety. At Mount Sinai a covenant 
was confirmed with Israel on the promises of the people to 
perform it. At the command of God, Moses read to the 
whole congregation "the judgments" which God gave to 
him (Exodus 21:1 - 23:33). in this covenant, there was no 
provision for mercy. It was obey:live; disobey:die (23:20-
21). After hearing read to them this book of the covenant, 
"All the people answered with one voice and said, All the 
words which the Lord hath said will we do" (24:3). It 
tasted less than forty days. 

While Moses was on Mount Sinai receiving from God the 
Ten Commandments engraved in stone, as well as in-
structions for the building of the sanctuary, the congrega-
tion of Israel pressed Aaron to make the golden calf god of 
the Egyptians, and worship it as the one who had brought 
them forth from Egypt (Ex. 32:1-7). Coming down from the 

mount and seeing the naked revelry of the people before 
the golden calf, Moses sensed the enormity and signifi-
cance of the rebellion. Israel was a lost cause. Into the 
breach, Moses stepped. Admitting the magnitude of their 
sin, he pled with God - "Oh, this people have sinned a 
great sin, and have made them gods of gold. Yet now, if 
Thou wilt forgive their sin—; and if not, blot me, I pray thee, 
out of Thy book which Thou hest written" (Ex. 32:31-32). 
To the pleadings of Moses, God responded - "Write thou 
these words: for after the tenor of these words I have 
made a covenant with thee and with Israel" (Ex. 34:27). 
Moses became the "surety," a mediator of this covenant 
which could be called a "type" covenant. Under it the 
sanctuary was erected and functioned. It prefigured Je-
sus, the "surety" of a better covenant. 

It is this understanding of the covenant with Israel, which 
makes more meaningful the appearance of Moses on the 
Mount of Transfiguration. The record in Luke reads that 
as Jesus prayed in a mountain, even as Moses had so 
prayed, "behold there talked with Him two men, which 
were Moses and Elias (Elijah)." These "spake" to Him "of 
His decease (e4o8oc) which He should accomplish at Jeru-
salem" (9:2841). Jesus provided the "way out" - the 
meaning of the word, "exodos" - beginning in Jerusalem, 
thus He became the surety, a mediator of a better cove-
nant. The "exodos" from Egypt was not complete until 
Israel was secured in the Land of Promise. Our "exodos" 
will not be complete until we stand on the Sea of Glass 
before the Throne of God. Before that Throne now stands 
the Lamb as it had been slain, the "Surety" of the better 
covenant (Rev. 5:6). The entire at-one-ment is in Him and 
through Him. 

All of this leads to another important concept in regard to 
the atonement. In the Old Testament the word, "atone-
ment" is used for both the objective achieved in the daily 
ritual as well as the special service on the Day of Atone-
ment. There is a dual atonement. In Leviticus 4, in each 
instance where the KJV uses the word, "atonement" 
(verses 20, 26, 31, 35), the Hebrew verb, kipper, is used. 
Likewise, the same word is found in Leviticus 16 (verses 
16,17,18,24,32,33). In Leviticus 16, the infinitive form, 
kapher, is also used (verses 17,20,30,33,34). In Leviticus 
23, the noun form in the plural, klphurim, is used as well as 
the infinitive. This data is cited so as to relate the use of 
the word to the New Testament as well as to consider how 
it is translated in the Septuagint (LXX), the Bible of the 
Apostolic Church. 

The word, atonement, as found in Leviticus 4 & 16 (KJV), 
is translated in the LXX by the Greek word, 40.-acrogat or 
etaao-Kopet, and in Leviticus 23 by etacicroproc, a noun in 
the singular for the Hebrew plural. These words do not 
appear in the Greek New Testament. However, a similar 
word is used. Two times the word `aaaKogat (hilaskomal), 
a verb, is used. In Luke 18:13 it is translated, "merciful," 
and in Heb. 2:17 as "reconciliation." The noun form, 
`accamoc (hilasmos) is used twice in John 2:2; 4:10, and is 



-3- 

translated, "propitiation." Another word from the same 
root is used two times - `ilacrnipirov (hilasteron). in Ro-
mans 3:25 without the article It is translated, 
"propitiation," and with the article in Hebrews 9:5 as "the 
mercy seat." ve 

You may ask why these words from the same root are 
given different translations; why, not always as "atone-
ment"? The Greek word in the OT for atonement has the 
prepositional prefix, EK (Et before vowels) which effects its 
meaning. For example, the Greek word, Ocala, means, "1 
throw," but eicilaUto means, "I cast out." 

What is all of this telling us? Consider the following fac-
tors carefully: 

1) As noted above, the LXX was the "Bible" of the Apos-
tolic Church. It was the Apostles who contributed to the 
Church, the New Testament 

2) Every scripture quoted in the book of Hebrews was from 
the LXX, not the Hebrew text. 

3) No where in the New Testament are the words used 
which are used in the LXX for the "atonement" in either 
describing the daily services as outlined in Leviticus 4, or 
in the outline of the yearly service as found in Leviticus 16. 

This permits but a simple conclusion. The concept of 
"atonement" as emphasized in Adventism was not spelled 
out in the New Testament. Does this nullify the position of 
Adventism? No! This fact has both an upside and down-
side. 

First the upside: This means that in the book of Hebrews, 
which quotes solely from the LXX, the use of the words 
used for "atonement" in the LXX were purposely avoided, 
thus telling the reader, the material presented was not to 
be understood as speaking of the antitypical Day of 
Atonement. That "day" was approaching (Heb. 10:25). 
Jesus had not entered upon His ascension into the minis-
try depicted by the typical Day of Atonement. Rather, He 
is presented as a "surety of a better covenant," "as a Son 
over His own house," and as a priest-king sitting on "the 
throne of grace" (Heb. 3:5-6; 4:14-16). 

Now the downside: The New Testament does not give the 
basis for the final atonement which is one of the funda-
mental pillars of Adventism. 

Where does that leave us? To put it very plainly; it leaves 
us with a theology based on the typology of the wilder-
ness sanctuary services and related to the book of Daniel 
as it focuses on the closing events of time. This gives 
significance to the fact that the book of Daniel was set 
aside - sealed - for the time of the end. Does this diminish 
in any way the centrality of the Sacrifice of the cross? No, 
it merely relates the sacrifice of Christ to the dual aspect 
of the Atonement, the daily service - forgiveness - and the 

yearly service - cleansing. 

Even in the New Testament where the word "atonement" is 
used once in the KJV (Rom. 5:11), the Greek word is 
KantAlccyrt, meaning "reconciliation," and so translated 
where the word is used elsewhere In the NT. While It is 
true that a concept of at-one-ment is embodied in the word 
reconciliation, it is a reconciliation of "enemies" to God 
(Rom. 5:10), not the coming to God of an errant child con-
fessing his sin seeking to be again at-one-ment with his 
Father. Reconciliation is outside the covenant relation-
ship. It brings us into that accord. The atonements were 
for those already in a covenant relationship with God. It 
must ever be recognized that the sanctuary type was set 
up and functioned under the covenant which God made 
with Moses and with Israel, with Moses as the mediator. 

Paul in Romans 5:10-11, is emphasizing who the Recon-
ciler is - "Christ by whom we have received the atone-
ment" (KJV) - "the reconciliation." He also blends two 
concepts - the death and resurrection of Jesus. We are 
"reconciled to God by the death of His Son," but having 
been reconciled, "we shall be saved by His life" who "is 
able to save to the uttermost all who come unto God by 
Him, seeing He ever liveth to make intercession for them" 
(Heb. 7:25). This "saving work" is stated in the context of 
Christ as "a surety of a better covenant" and as having 
"an unchangeable priesthood." (See Heb. 7:22, 24) 

The covenant concept is an essential concept for us to 
understand in relationship to the atonement. In the Old 
Testament, those who accepted the God of Israel as their 
God are described as taking "hold of My covenant" (lsa. 
56:4, 6). The promise to them was that their "sacrifices 
shall be accepted upon My attar" (ver. 7). In the New Tes-
tament there is a "new" Israel. Paul describes the Ephe-
Wens as at one time being "Gentiles" and "aliens from the 
commonwealth of Israel, and strangers from the cove-
nants of promise, and having no hope, and without God in 
the world" (2:11,12). But a "naturalisation" took place. He 
wrote - "Now in Christ Jesus ye who were sometimes far 
off are made nigh by the blood of Christ" (ver. 13). 

Observe - "in Christ Jesus" there is a new Israel. All that 
come unto God by Him - for no man cometh to the Father 
except by Him - are extended hope and the promises of 
the new covenant. He is the Surety, having accomplished 
a new 4o80; at Jerusalem by the cross. To the foot of the 
cross - "the highest place to which man can attain" - all 
must come to receive "the blood of sprinkling" (See Ex. 
24:8), and thus come under the covenant of which Christ 
is both the surety and mediator. These are members of 
"the general assembly and church of the firstborn" whose 
names are written in the Lamb's "book of life." To these 
belong the "atonements" under the covenant (Heb. 12:22-
24). 

In the Old Testament references describing the services of 
the sanctuary, the word, "atonement" is used to describe 


