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"The hour has come, the hour is striking and striking at you, 

the hour and the end!" 	 Fie. 7:6 (Moffatt) 
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LEI' S Talk IT OVER 	p. 6 
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The first article concludes the summation of the second 
"Eternal Verity" — the Incarnation. We discuss the doctrine 
as found not only in the Pauline Epistles but also in the 
Epistles of John. In reviewing the first verses of John's 
first Epistle. new perceptions of Christ's eternal pre-
existence broke into my mind. Using the same preposition as 
in the prologue of his Gospel — mpo; — John declares they 
showed to the believers "that Eternal Life which was with the 
Father." No inference is suggested that that "Eternal Life" 
was EV (in) the Father and was "begotten" by Him, but rather 
had been ever "with" the Father. The capsheaf on the nature 
Christ assumed in accepting humanity is found in the heart of 
the Revelation of Jesus Christ. He was a male Child who could 
understand all of our infirmities. 

Coming home from a weekend in Alabama. I found that I had 
.received in the mail the clipping pictured on page 5. The 
thoughtfulness of the one sending it to me is much appreci-
ated. "Unbelievable" is probably too mild a term, but what 
else can one say after reading it? It must be assumed that 
the one making the statement in direct quotes is a leader of 
some rank in the Church at Frederick. Maryland. Whatever the 
situation; whatever his background and training; where has 
been the Pastor-Teacher with the gift to give faithful in-
struction to the laity? The article indicates that the same 
pastor is serving the Church now. who was serving the Church 
when it burned. Is it a sad picture of one too busy doing the 
"Lord's work" of building a new edifice. that he did not have 
time to plant truth into the minds and hearts of the members 
of the congregation? How can anyone knowing the assumptions 
made in the celebration of the Mass, think that God answered 
such prayers? If indeed there was more than a mere coincidence 
involved as suggested in this report, those who so believe 
need to make a new appraisal of the corporate Church.. 

The editorial — "Let's Talk It Over" — suggests that we need 
to take a new look at what is really unique about Adventism. 
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Eternal Verities 

The Incarnation - 
in the Epistles is to be found a theology of the Incarnation, a 
theology sufficiently detailed so that it can be determined be-
yond question whether Christ took upon Himself the nature of 
Adam prior to the Fall, or the nature after the Fall, or a se-
lected human nature which resembled both the post-Fall and 
pre-Fail Adamic nature. 

Paul, writing to the Church at Corinth, stated that God in 
"reconciling the world unto Himself," made Christ "to be sin 
for us, who knew no sin; that we might be the righteousness of 
God in Him." (II Cor. 5:19, 21) While the emphasis by Paul in 
this section of his letter is on reconciliation and its ministry, it 
cannot be overlooked that basic to this reconciliation is Jesus 
"made sin." This could not be unless He incarnated in the 
fallen nature of man where sin held its dominion. To break the 
power of "the strong man," Christ had to "first bind the strong 
man," then He could "spoil his house." ( Matt. 12:29) We can 
but dimly comprehend the depths of the condescension to res-
cue man from the grasp of sin, except as we meditate on the 
"outer darkness" that enveloped the cross and hear the an-
guished cry that pierced the Heavens, "My God, my God, why 
host Thou forsaken Me"? The result - "we [can] be made the 
righteousness of God /ft Him." 

As he continued his epistle, Paul noted another aspect of the 
Incarnation. He wrote - "Ye know the grace of our Lord Jesus 
Christ, that, though He was rich, yet for your sakes He became 
poor, that ye through His poverty might be rich." (II Cor. 8:9) 
This was more than the mere fact that "the Son of man bath 
not where to lay His head." (Matt. 8:20) As Alford in his Greek 
Testament comments - "It was not merely by His renunciation 
of human riches during His life on earth, but by His exinanition 
[act of evacuating] of His glory." (Vol. H, p. 681) The force of 
this aspect of the Incarnation, Paul will pursue in his letter to 
the Philippian Church. This we will now consider. He wrote: 

Let this mind be ha you, which was also in Christ Jesus: Who, 
being fa the form of God, thought it not robbery to be equal with 
God: but made Himself of no reputation, and took an Him the 
form of a servant, and was made in the likeness of men: and be-
ing found in fashion as a man, He humbled Himself, and be-
came obedient unto death, even the death of the cross. (2:5-8) 

Within these verses, four words used by Paul need to be fully 
understood: "form" (p.opitri), "fashion" (axtip.a), "no reputa-
tion" (Kayos)), and "likeness" (`opotrona). 

Moulton and Milligan in their work, The Vocabulary of the 
Greek New Testament, observe that tiopelrn "always signifies a 
form which truly and fully expresses the being which underlies 
it." (p. 417) Paul uses it twice to contrast what Jesus was and 
what He took upon Himself. He was "in the form of God." 
This is defined as being equal (`twat) with God. The word, 
`ma., means equal in either "quality or quantity" (Thayer). In 

the case of Christ it was both. However, in the incarnation, 
He took upon Himself, "the form of a servant" (slave, Soaoc). 
If this statement were all that was given in the New Testament 
in regard to the nature that Christ assumed in the flesh, it 
would be sufficient to settle the question once and for all what 
Adamic nature He accepted. Not until Adam sinned did he 
have a slave form. 

The second word - crxrilta - signifies the outward appearance. 
His external bearing was "in the likeness of men." 

The third word, a verb (accvora), in the KJV reads that Christ 
"made Himself of no reputation." The RV translates the same 
word as "but emptied Himself." Literally translated the text 
reads - "But Himself, He emptied" (an .a 'Emmy EICEVCOCEV) 

-the emphatic sentence structure. Moulton and Milligan cited 
above, notes a use of the verb, KEVO03, in secular literature sup-
porting the RV translation (p. 340). Laying aside "the form of 
God," He took the slave form of man. John in his Gospel rec-
ords the prayer of Jesus, requesting of the Father that He be 
glorified "with the glory which He had with [Him] before the 
world was" (17:5). Yet John in his gospel declares that when 
the Logos became flesh He possessed a glory as the unique One 
of the Father, "full of grace and truth" (1:14). He emptied 
Himself of the manifest possession of Deity, yet retaining the 
essential elements of Divinity - grace and truth. 

The fourth word, ‘ogotcogatt (in likeness), is connected with 
what He became, avOpamov (of men) - literally "in the likeness 
of men becoming." The question is, Did Christ really become 
man, or did He merely give the appearance of being a man? 
The Bible plainly teaches the reality of the humanness of Jesus. 
He slept; He hungered; He thirsted; He wept - He was truly a 
man. The religious leaders who contended with Him had no 
problem with the fact that He was a man. They said to Him -
"For a good work we stone thee not, but-because that thou 
being a man, makest thyself God." (John 10:33) This force of 
the word used by Paul to convey that Jesus was really a man, 
needs to be understood and retained in one's thinking, because 
elsewhere he uses this same word in defining the nature He 
assumed in humanity. 

We consider this text next. In his letter to the Romans, Paul 
wrote - "God sending His own Son in the likeness of sinful 
flesh, and for sin condemned sin in the flesh." (Rom. 8:3) Here 
is again the same word translated "likeness." Literally, EV 

`opotonacit oapKoc`aliapTtac - "in the likeness of a flesh of 
sin." To understand the word, `opotania, differently here than 
in Philippians 2:7, is wresting Scripture. God sent His Son in 
the reality of a flesh of sin. Paul is not saying that He was sin-
ful, but that He was like all others who were born into the hu-
man race having the tendencies and potential to sin. To em-
phasize the force of this fact, Paul adds that He condemned sin 
"in the flesh." If not the reality, the condemnation was only an 
appearance - the victory a farce. 

In his letter to the Galatians, Paul emphasizes that Christ "was 
born out of woman, born under law." (Gal. 4:4) He came as all 
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other children come, came under the same law of heredity to 
which all are subject. Since the Fall, there has been no other 
flesh than the flesh of sin. But because of what Jesus did in 
that flesh of sin - condemned sin - there is hope that when He 
comes the second time, He will come "without sin unto salva-
tion." (Heb. 9:28) 

The discussion of Jesus as a man, and his relationship to those 
he came to save, in Hebrews 2:9-18, has been the basis upon 
which not only the leaders of the Holy Flesh Movement built 
their Christology, but is also the text used today by those who 
teach that Christ came born, born again. The assumption 
drawn from these verses is that while Jesus was "in all things 
made like unto His brethren" (ver. 17), these "brethren" were 
"sanctified" (ver. 11). Therefore Jesus did not come in the 
likeness of sinners, but in the likeness of men redeemed and 
sanctified. (It is not explained how these "sanctified ones" be-
came sanctified, because if Jesus came only to that level, who 
made the provision for them to reach the level where they 
were? Is there an unknown "Saviour"?) This faulty teaching 
results from a failure to understand what the text actually 
states in verse 11 - "for both He that sanctifieth and they who 
are sanctified are all of one." The KJV omits a word from the 
fmal phrase - "all of one." The Greek text reads - 	̀Evoc 
itavrec - out of one, all. If the preposition, Ex 	before vow- 
els) meaning "out of" were not in the text, then the assumption 
that all - the sanctified, and the One sanctifying were of one 
nature, might have merit. This cannot be with the use of the 
preposition, ex, denoting source or origin. The text indicates a 
common source - all out of one source. Two possible sources 
would do no violence to the text: 1) Out of the Father, or 2) 
Out of Adam. The evidence from the context would indicate 
the latter because it reads - "He took on Him the seed of Abra-
ham" (ver. 16). 

This was the interpretation given by A. T. Jones. In a series of 
talks at the 1895 General Conference session on "The Third 
Angel's Message, Jones commented on Heb. 2:11 stating: 

In His human nature, Christ came from the man front whom we 
all have come; so that the expression in this verse, "all of one," is 
the same as "all from one," — all coming forth from one. And 
the genealogy of Christ, as one of us, runs to Adam. Luke 3:38. 
(GC Bulletin,  p. 231) 

A closer look at what is written to the Hebrews tells us some-
thing. "For as much as the children are partakers of flesh and 
blood, He also himself took part of the same;" - for a purpose -
"that through death He might destroy him that had the power 
of death, that is, the devil" (ver. 14). We might ask; Could 
Adam have died, once created, unless he sinned? We might 
inquire further; Could Christ if He had taken the nature of 
unfailen Adam have died, since He did not sin? He took the 
nature of those He came to save from "the power of death." 

Turning now to the Epistles of John, and the book of Revela-
tion which he was commissioned to write, the same position in 
regard to the Incarnation is reflected as has been noted in the 
Epistles of Paul. Using the same theme which marks the intro- 

duction to his Gospel, John begins his first Epistle declaring - 

That which was from the beginning, which we have heard, which 
we have seen with our eyes, which we have looked upon, and our 
hands have handled, of the Word Ot.o .yoc) of life. (For the life 
was manifested, and we have seen it, and bear witness, and shew 
unto you that eternal life, which was with the Father, and was 
manifest unto us;) That which we have seen and heard declare 
we unto you, that ye also may have fellowship with us: and truly 
our fellowship is with the Father, and with His Son Jesus Christ. 
(I John 1:1-3) 

The Word of life which was with God was a reality - they saw, 
heard, and felt His substance. That "Eternal One" which was 
from the beginning with the Father was manifest - made flesh 
(John 1:14) - to them. This One which John had seen and 
heard declared he unto those to whom he was now writing. It 
was in that manifestation in flesh - real tangible flesh - that the 
believer was to have fellowship with the Son, Jesus Christ. He 
is the Son of God in our flesh, not in some emanating spirit 
form. "Unto us a son is given" in our flesh and blood. On this 
point a warning is sounded in his epistles: 

Beloved, believe not every spirit, but try the spirits whether they 
are of God: because many false prophets are gone out into the 
world Hereby know ye the Spirit of God: Every spirit that con-
fesseth that Jesus Christ is come in the flesh is of God: and every 
spirit that confesseth not that Jesus Christ is come in the flesh is 
not of God: and this is that spirit of antichrist. (I John 4:1-3) 

In his second Epistle, the warning is again sounded: 

For many deceivers are entered into the world, who confess not 
that Jesus Christ is come in the flesh. This is a deceiver and an 
antichrist. (II John 7) 

While John's emphasis is clearly centered on the reality of God 
in the flesh, and not that Jesus Christ was only an appearance, 
it cannot be side-stepped that He came in the flesh, the same as 
those to whom He was manifest, who both saw, heard, and 
handled Him. They lived with Him; ate with Him, dwelt with 
Him. He was not different from them. John uses only one 
word to describe His reality as a man - the Word was made 
flesh, and the only flesh he knew was that which he himself 
possessed. 

At the very heart of the Unveiling (ccatoicc) cti.utptc) of Jesus 
Christ is the visionary manifestation of Jesus as "a Man-child" 
(12:5). The Greek text reads - Kat ermcv utov, apacv - lit-
erally, "and she brought forth a son, a male." The emphasis is 
that this Son was a male, not a eunuch. He was not bereft of 
the forces which surge through human beings; He understood 
the "feelings of our infirmities" (Heb. 4:15). In the next scene 
of the vision, as a warfare between Michael and the dragon, 
"the Man-child" conquered. "The dragon ... prevailed not." 
From heaven - to which the Man-child was taken - came "a 
loud voice" declaring, "Now is come salvation, and strength, 
and the kingdom of our God, and the power of His Christ 
(Messiah); for the accuser of our brethren is cast down" 


