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"The Heavenly

"The hour has come, the hour is striking, and striking at you,
the hour and the end!" Eze. 726 (Moffar)

Trio"

Cditor’s Preface

This issue will be the last to be devoted solely to the
consideration of “things to Tearn” and “many, many things
to untearn.” Over the past several months, we have
received from friends and readers documents they have
taken from the internet. These have contained informa-
tion which reflects on the fulfillment of prophecy. This
data needs to be considered.

In this issue, we approach carefully the subject of the
Godhead in considering “things to iearn” and “the many,
many things” to unlearn. There are lines drawn in this
doctrinal field. “The secret things belong unto the Lord
our God: but those things which are revealed belong unto
us and cur children for ever,. . .” (Deut. 29:29). We
as humans too often try to penetrate the “secret things”
with the result that we miss the designed relationship
which God desires to have with us as made known in His
full and final revelation in Jesus Christ, that of Father
and Son (Heb. 1:2). We mar the simpiicity of the things

revealed because we seek to project the human back upon
the Divine.

In the preparation of this article, I had to face some
of my thinking which I have expressed in writing previ-
ously. I had to “unlearn” and start learning over again.
This is discussed in a “postscript.” The doctrine of God
requires that one bring together all available knowledge
as given in the Scriptures about God, and then, even
then, draw conclusions hesitantly after much praver and
study. - In this issue we have sought to bring together
relevant Scriptures in regard to the Holy Spirit. We
have Dy no means exhausted the study. We do hope that
1t will stimulate you to relate the proiogue of the
Gospel of John with the final two chapters of Revelation.
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“We have many chings to tearn, and many, many things o
urlearn. God and hcaven alone are infallible.”

Yhe Seavenly Svo

This is a borrowed title. It does not convey the Triune
concept of Rome, but rather a Tri-Theistic view of
God. I[n any approach to a study of God, certain fac-
tors must be recognized:

2

1} We are on “holy” ground, and must tread softly
recognizing our ignorance and limitations.

2} There are secret things which belong to God, and
anly the things which God has chosen to reveal to us
are within our range to express a cofrect perception.
{(Deut. 29:29)

3} We are as Moses, to whom God clearly stated:

Thow canst not see my face: for there shall no man see
Me and lve . .. Behold, there is a place by Me and
thowu shalt stand wpon a rock: and it shall comie o
pass, while my glory passeth by, that I will put thee in
a clift of the rock, and will cover thée with my hand
while I pass by and { will take qway my hand, and
thow shalt see my back parts: but my face shall not be
seen. {Ex.33:20-23)

When we are willing to recognize our finiteness, and
accept the [imitations set by God. simply evaluating
the data provided by God in the Scriptures, we can
come as close to the truth about God as is possible. It
is the intent of this study, to move toward that objec-
tive, “learning” and “unlearning” as we go. But first --

Some Historical Theology

The monotheistic concept which marks the Jewish
religion came to them through their understanding and
interpretation of the Scriptures entrusted to them.
There can be no question that if there is one thing
which God hated above all other abominations it was
the idolatry of the nations with their multiple deities.
The Old Testament is replete with commands forbid-
ding the worship of these heathen gods. lIsrael suf-
fered the wrath of God when she compromised and
apostatized from her worship of Yahweh, Indeed, God
was and is "a jealous God” (Ex. 20:5).

To the fallowers of Jesus the Messiah, there was en-
trusted an additional canon of Scripture, which reveals
a co-eternal Ged - the Word (Aoyog), which came to be

flesh (John 1:1, 14). The rejection of Jesus was hasi-
cally His claim to be the | AM of the burning bush
{(John 8:58}. [f accepted, it would recognize Two
Gods. The conflict revealed in the book of Acts be-
tween the Jewish religion and the Gospel proclaimed
by Paul was over the tenet that Jesus was the Mes-
siah of Israel. See Acts 18:5. This Messiah, Paul de-
clared to be a God {Rom. 9:5; Phil. 2:6; Heb. 1:8).
[Our word, “Christ” is the translation for the Hebrew
word, “Messiah.” See John 1:41] The whole issue of
the controversy today over the Godhead, in summa-
tion, is how to relate what is revealed in the New Tes-
tament with the monotheism as perceived by Judaism
from the Old Testament.

This is recognized by an Oxford professor, J. N. D.
Kelly, in his fifth edition of Early Christian Doctrines.
He wrote:

The doctrine of one God, the Father and crealor,
formed the background and indisputable premiss of
the Church’s faith. Imherited from Judaism, it was her
bulwark against pagan polytheism, Gnostic emana-
Honism and Marcioniie dwualism. The problem of
theology was to integrate with W, intellectually, the
fresh data of the specifically Christian revelalion. Re-
duced to their simplest, these were the convictions that
God had made Himself known in the Person of Jesus,
the Messiah, raising Him from the dead and offering
salvation to men through Him, and that He had
poured out His Holy Spirit wpon the Church. Even at
the New Testament stage ideas about Christ’s pre-
eristence and crealive role were beginning to lake
shape, and a profound, if often obscure awareness of
the activity of the Spiril in the Church was emerging.
No sieps had been taken so far, however, t0 work all of
these compler elements tnio a coherent whole. The
Church had to wait for more that three hundred years
for a final synthesis, for not until the council of Con-
stantinople (381) was the formula of one God existing

in lhree co-eternal Persons formally ratified. (pp. 8§7-
88)

The Monotheism of Israel

Israel’'s monotheism is based on the Shema - “Hear, O
Israel: The Lord ocur God is one Lord” {Deut 6:4).
There are two key words in this Shema which govern
its interpretation. The first is elohenu - translated “our
God;” and the second is echad. translated, “one.” In
The Anafytical Hebrew and Chaldee Lexicon by David-
son, efohenu is noted as a “noun, masculine plural,
with a pronominal suffix in the first person plural” (p.
xxxviii}. In translation, as in the Shema, it is trans-
lated as singular when applied to the God of the He-
brews, and plural when referencing the gods of the




