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Why Study? 

"The hour has come, the hour is striking and striking at you, 
the hour and the end!" 	 Eze. 7:6 (Moffatt) 
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The first article in this issue will serve as a preface to the 
series of articles which will begin with the January issue of 
WWN. In this series on the "Eternal Verities" - the Godhead. 
Incarnation, and the Atonement - we will put in summary form 
the studies of the 1997 Seminar. Too long have we held our 
peace while a new Gnosticism has been sweeping through the 
corridors of Adventism in America and spreading its deception 
to three other continents. The denigration of the Lord Jesus 
Christ. and the projection of the papal doctrine of the Trin-
ity under the guise of professing to oppose it. needs to be 
exposed so that all who honestly want truth can find it. 

The second article on the new thrust which the ecumenical 
movement is seeking to take, has been largely confined to 
books and articles in German. We have been able to get bits 
and pieces through the ENI releases from the WCC. Material 
received from Germany has been translated. and our Librarian. 
Terrie Lambert. has been working diligently to put together 
this information so that our readers can be aware of this new 
emphasis which will include all the religions of the world. 
This new emphasis carries as its slogan - "Justice, Peace. and 
the.Integrity of Creation." And as the brother in Germany, 
who supplied us with the German documents, asks, "Are you not 
for Justice. Peace. and the integrity of Creation?" 	Yet 
behind this new force is the Spiritism of the Eastern reli-
gions combined with Socialism ideology. One is reminded of 
the words in The Great Controversy, "Except those who are kept 
by the power.of God, through faith in His word, the whole world 

will be swept into the ranks of this delusion." (p. 562) 

On the last Sabbath in September, Darren Lambert and I vis-
ited, as observers, the weekend Campmeeting of the Reformed 
Seventh Day Adventist Church held near Springdale. Arkansas. 
The speaker for the Sabbath service presented a challenge to 
those who embrace "historic" Adventism. We invited him to 
carry through on his own challenge, and make suggestion in 

-Let's Talk It Over" that it would be a good idea for all who 
profess "historic" Adventism to do likewise. 
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Why Study? ANNIE/ ANNIE/ 

When we first announced at the beginning of this year that 
our seminar studies in connection with the 1997 Annual 
Fellowship would be on the Godhead - Incarnation -
Atonement, some asked, Why these subjects? Yet, when 
the hour arrived for the fellowship, we were pressed as to 
where to place all the folk who came. It was evident from 
the start that God was blessing the study of His Word. So 
again the question - "Why study the topics of the God-
head, Incarnation, and Atonement?" 

The Godhead 

An ancient heresy which plagued the Early Church has 
again reared its diabolical head. There is a new Gnosti-
cism being foisted on the unwary. As with the old pagan 
Gnosticism which perceived of one supreme deity from 
whom emanated lesser aeons, and the Christian version 
which perceived of Jesus Christ as one of the aeons, so 
today in neo-Gnosticism, Jesus Christ is perceived as 
having emanated, or generated from, or was "birthed" by 
God the Father. In America a quartet of "voices" - Alla-
bach, Beachy, Goslin, and Stump - promote this ancient 
heresy, while in Australia, Pittard and Gibbons resonate 
this concept . Basically, the issue, or bottom line, is the 
denigration of the pre-existent Logos, who was with God, 
and who was God as much as the Father is God. (John 
1:1-2) 

The Incarnation 

While the ever-existent, self-existent I AM is being deni-
grated on the one hand, the victory which this same i AM 
achieved in the flesh is being denied or muted by those 
whose faith cannot grasp the reality of the Mystery of 
Godliness - God manifest in the likeness of a flesh of sin. 
(I Tim. 3:16; Rom. 8:3 Gr.) Yet man's redemption cannot 
be separated from a true understanding of the conde-
scension of the Eternal Logos. (John 1:14) Tragically, 
various "alternate" theories of the Incarnation have arisen 
in the community of Adventism which are but a 
"generation" removed from the Roman Catholic dogma of 
the Immaculate Conception. Many of these "voices" come 
from "high" places in the regular Church. 

The Atonement 

Within the community of Adventism, there are few who 
would deny that an "atonement" was achieved on the 

Cross, but by far the larger portion of the community con-
ceive of this atonement as completed, thus denying the 
"atonement of atonements," or final atonement prefigured 

in the typical service of the ancient Hebrew sanctuary. 
Living at the very time of the closing work. in the sanctuary 
above, little is said, or discussed as to what is involved in 
this last work of Christ as the great High Priest. The very 
heart of Adventism has ceased to pulsate. It is true that an 
understanding of what is meant by the "final atonement" 
is fraught with perils of extremism, and must be grasped 
by faith, because the "evidence" is not seen. Movements 
of the past with their failures and errors stigmatize any 
attempt to forthrightly discuss what the 'final atonement" 
actually means or could be. 

Limitations 

Returning to the subject of the Godhead, we need to note 
the limitations which the Scriptures impose on this study. 
Paul, writing to Timothy, clearly stated that God dwells "in 
the light which no man can approach unto: whom no man 
hath seen, nor can see." (1, 6:16) By the senses, we can-
not define or describe God. The curtain is drawn over His 
Being. The only One through which a revelation of God 
has come is the monogenes theos, as indicated in John's 
preface to his Gospel. (1:18; alternate Gr. Text) This God, 
Jesus Christ, we likewise have not seen. But John did. He 
writes: 

That which was from the beginning, which we have seen 
with our eyes, which we have looked upon, and our hands 
have handled, of the Word Aoyoc) of life; ... declare we 
unto you. (I John 1:1, 3) 

Further, John declared that He whom they saw and with 
whom they had had physical contact, was "that eternal 
life, which was with the Father"- the Logos (ver. 2). While 
the curtain is drawn on aspects of God, there is no ques-
tion expressed as to the "eternalness" of Him who was 
with God from the beginning. The challenge "to compre-
hend as far as mortal can, the deep things of God" (Great 
Controversy, p. 599), is further heightened by Paul when 
he states that Jesus Christ (the Word made flesh) "in His 
times shall show, who is the blessed and only Potentate, 
the King of kings, and Lord of lords." (I Tim. 6:14-15) Yet 
when He shall return the second time, on His vesture 
dipped in blood is the name written - "KING OF KINGS 
AND LORD OF LORDS." ( Rev. 19:13,16) How shall He 
show the only Potentate as "King of kings and Lord of 
lords", and He Himself carry the same name emphasized 
on a garment dipped in blood? This picture, if meditated 
upon, opens a rich field for thought. This unique revela-
tion of God, we shall discuss more completely when we 
study the linguistic aspects of the Shema of Israel in up-
coming issues of WWN. 

In noting the limitations imposed on our understanding of 
the Incarnation, the curtain is drawn over the "how." We 
can know that God was manifest in the flesh, but the 

"how" is wrapped in mystery incomprehensible to men. It 
was the question Mary asked when Gabriel revealed her 
role in the unfolding of the purposes of God. (Luke 1:34) 
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The answer Gabriel gave did not explain the "how" but 
merely emphasized the fact that the One who "shall be 
[not "is" nor "was"] called the Son of God" (Luke 1:35) 
was "conceived... of the Holy Spirit." (Matt. 1:20) 

The Revelation of Jesus Christ 

While the curtain is drawn over aspects of the Godhead, 
and the "how" of the Incarnation, certain symbolic repre-
sentations given in the "unveiling" of Jesus Christ can 
enlarge our thinking as we "exert all the powers of the 
mind in the study of the Scriptures." The post ascension 
revelation given to John in Chapter 4, pictures God seated 
on the throne clothed in light which bars penetration. Out 
of the throne "proceeded lightenings and thunderings and 
voices." Before the throne were seven torches of fire de-
clared to be "the Seven Spirits of God." (Rev. 4:3-5) 

As the next scene comes before John, he again sees the 
throne. This time there is an added dimension to the vi-
sion. He beholds a Lamb as it had been slain in the midst 
of the throne, and a changed relationship of "the seven 
Spirits of God". In symbolism, they are represented as 
"seven horns and seven eyes" of the Lamb "sent forth into 
all the earth." (Rev. 5:6) 

In seeking to understand the meaning of these symbolic 
representations, are we to study them in the light of 
John's Gospel and Epistles? This possibility and meaning 
will be explored as we begin the articles in the 1998 issues 
of WWN. John does begin his Gospel with the Logos 
("Word," KJV) and God, and defines the relationship be-
tween them, and the work of the Logos (John 1:1-3). This 
Logos became flesh and dwelt among us. He is declared 
to be "the Lamb of God." (John 1:14, 29). In his Epistle, 
John describes Jesus as the Paraclete ("Advocate"- I John 
2:1). In his Gospel, he quotes Jesus as saying, when He 
returns to the Father He would send "another Paraclete." 
Yet the relationship would be so close that they could 
conclude that He had come to them. (John 14:16, 18) 
Much of this we have missed as we have indulged in a sur-
face reading and comprehension of the revelation God has 
given in His Word. 

Indeed a veil is drawn on aspects of God and the Incarna-
tion, and the "how" remains a mystery - the "secret things 
belong unto the Lord our God." However, there is much 
that is revealed, and these "things which are revealed be-
long unto us and to our children." (Deut. 29:29) Facts are 
revealed in clear pronouncements and in symbolism. The 
problem is in how we read them. Jesus spoke to Nicode-
mus in metaphor, and he asked - "How can these things 
be?" To this "how," Jesus responded - "Art thou a 
teacher of Israel, and knowest not these things?" (John 
3:9-10) Tragically, the siren "voices" sounding in the cor-
ridors of Adventism today, professing to be "teachers" of 
Israel, are giving only surface answers which echo here-
sies which have plagued God's people in times past. It is 
time that we gave heed to the admonition of Paul to Timo- 

thy: 

Study to show thyself approved unto God, a workman that 
needeth not to be ashamed, rightly dividing the word of 
truth. (II Tim. 2:15) 

The "Conciliar Process" 
The Ecumenical Initiative 

The ecumenical movement in Europe is in commotion. The new 
goal-objective - "The Conciliar Process for Justice, Peace and 
Integrity of Creation" has raised the feelings of many, as Chris-
tians from all different denominations, from laymen to leaders in 
high positions, have been disturbed. However, the Seventh-day 
Adventist Church has applied for membership with the Working 
group of Christian Churches (ACK), which lists the pursuit of 
this conciliar process as one of its duties. What is the back-
ground of this initiative, its goals and terms? 

One of the main players in the "conciliar process" is the famous 
nuclear physicist and philosopher, Carl Friedrich von 
Weizsacker. Von Weizsacker had been frightened about the 
catastrophic effects of his own discoveries and inventions and 
started to search for a way out of the recognised danger. In 1985 
he used the platform of the German Evangelical Church Con-
vention in Duesseldorf, to call for a universal peace council. He 
said: 

We ask the churches of the world to call a council of peace. Peace 
is necessary today for the survival of mankind. It is not ensured. 
At an ecumenical council that is called in the name of peace, the 
Christian churches must make a statement of common responsibil-
ity, which mankind cannot ignore. 

Time is running out. We ask the church leaders to do everything in 
their power, so that the council can meet as soon as possible. We 
ask the church communities to call for a council and give it 
strength through their explicit support. (The Conciliar Process -
Utopia and Reality, p. 15) 

The leading head of those who are strongly opposed to the con-
ciliar process is Dr. Peter Beyerhaus, Professor for Mission-
Science and ecumenical Theology at the University of Tubingen, 
Germany. He, together with Lutz von Padberg, Professor for 
Church-History at the Evangelical Theological Faculty in Lowen, 
co-edited the book "The Conciliar Process - Utopia and Reality", 
a compilation of 23 chapters from 19 different authors. Com-
menting on von Weizsackers call for a Universal Peace Council, 
Beyerhaus writes: 

This call first found support among the communities and church 
leaders of the Lutheran Church in Germany, with the Lutheran 
World Union and with a series of other churches and church or- 
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ganisations in central Europe. Through a number of lectures, es-
says, television appearances and not the least through his widely 
published books "Change of Consciousness" and "Time is Run-
ning Out" (200,000 sold in 19881), the initiator of the Duesseldorf 
Call passed over geographical and denominational boundaries in 
his drive to win endorsement for his cause. Additionally, the Day of 
the Prayer for Peace of the Churches and Religions, which Pope 
John Paul 11 presented the following year on October 27, 1986 in 
Assisi, was the echo of this initiative (ibid., p. 16). 

The question needs be asked - from what philosophical back-
ground did von Weizsacker develop this conciliar vision? On a 
study trip to India in 1969, von Weizsacker found a long-sought 
contact with Indian wisdom. At the grave of the Hindu guru, 
Nfaharshi, he experienced a mystic vision, which he later de-
scribed in his autobiographical report, "The Garden of the Hu-
mane." He wrote: 

As I took off my shoes and stepped in ashram in front of the grave 
of Maharshi, it hit me: "Yes, this is it." Actually, all the questions 
have been answered._ Afterwards I sat next to the grave on the 
rock floor. The knowledge was here, and in thirty minutes every-
thing had happened. I still knew what was going on around me, the 
hard floor, the humming mosquitoes, the light on the rocks. But in 
no time the layers to the core were broken through, it can only be 
hinted at with words: "You" "I" - "Yes". Tears of bliss. Bliss 
without tears. 1 became somebody different... With a gentle tender-
ness, the experience left me in the following days and weeks. Its 
substance will always stay with me. (ibid., p. 25) 

Von Weizsacker termed this experience as "a cosmic-mystic ex-
perience of unity in all beings." He concluded that the atomically 
threatened world peace, even the survival of mankind is only 
possible by the common efforts of all leaders in responsible posi-
tions, based on a spiritual union of western technology and east-
ern religions. Originating from hinduistic pantheism, von 
Weizsacker views "development and decay, success and failure, 
western and eastern thought as developmental stages toward a 
mutual understanding and life" or "an evolution of conscious-
ness" (ibid., p. 155). Thus evolution is seen as more than the re-
cent theory of the Cosmos, but the goal of all nature towards the 
total unity of mankind. This is the basis of the ecumenical 
thought - the uniting of all religions and ideologies through dia-
logue. 

In the conciliar process, truth is seen as relative; i.e. nobody 
knows the truth, but rather that a lot of people strike to find it 
together. A parable is given as an illustration, where there are 
five people living together in a cave, each of them having just one 
of the five senses; seeing, feeling hearing etc. One day water 
starts rising in the cave, leaving only one alternative, - "either 
they have to take a chance and use a completely unknown path, 
or they will die. The five step toward the exit. The one with the 
sense of feeling touches the wall and feels that the cave ends here 
and after that there is 'nothing.' If he would be dependent on 
himself he would have to jump into the 'nothing.' But the one 
With the sense of sight describes the 'nothing': a wide field and in 
some distance some kind of frame, which he can't recognise as a 
tree. They step forward and out of the cave. The one with the 

sense of hearing hears a predator growling at them from behind. 
Only he can warn the others etc. All five depend on each other. 
It would have been completely wrong if the group would have sat 
down in the cave and thought about which one of them had the 
`true' sense. Everyone has only one perception; all perceptions 
combined lead to the ultimate truth" (ibid., p. 165). 

It is at this point that Beyerhaus and others are opposed, as they 
fear that the truth of the Christian belief loses its uniqueness 
when it unites with non-christian religions. The "Conciliar Vi-
sion" offers an alternative salvation story to that of Christianity. 
The redemption of mankind "must be recognised under the pres-
sure of surviving in the present of 'the one' (Hinduism), the 
`yourself(Buddhism), 'cosmic harmony' (Confucius), and in the 
`good' (Judaism and Christianity)" . (ibid., p. 177) Christ and 
His gospel are seen as only part of the wisdom of mankind and 
the unique role of Jesus Christ as Son of God and redeemer ol 
the world are removed. When confronted with this criticism, von 
Weizsacker remarked: "It dissolves one of those wonderful 
myths, which Christians have believed for so long a time. God 
will know if this myth should be removed or not. I don't care." 
(ibid., p. 26) 

The catholic response to this conciliar process has been interest-
ing. Pope John Paul H, excited by von Weizsacker's idea, con-
ceived of a plan to invite all high-ranking officials of churches 
and world religions to a big common day of prayer for peace, on 
October 27, 1986 in Assisi. Earlier in the year, February 1, 1986, 
he had the sign of the God "Shira" painted with red powder on 
his forehead while on his visit to India. On September 21, on the 
eve of the gathering in Assisi, he said: "Nobody can be surprised 
when members of different religions meet to pray together." In 
attendance in October were almost all of the Christian denomi-
nations and next to them Jews, Muslims, Buddhists, Hinduists, 
Sikhs, Parsens, Shintoists, Indian shamans and African wizards. 

In John Paul's address before the gathering of representatives, 
he explained in pontifical style that the historical development of 
humankind, according to God's will, should be "a brotherly mi-
gration, in which we move together toward a mutual, transcen-
dental goal, that He set for us." In Assisi the following were 
called by name: a Bodhisattva, Vishnu (Brahma), the Indian 
spirit, Allah, Mother Earth, the four winds, the thunder and Af-
rican spirits, at the same position with Jesus Christ. Many more 
such days followed this first common day of prayer for peace, 
and the Pope is reportedly determined to make this interrelig-
ions meeting into a world-wide movement. 

In 1991, the conciliar process was continued at the Seventh As-
sembly of the World Council of Churches in Canberra, Australia. 
Under the theme: "Come, Holy Ghost, Renew Thy Entire Crea-
tion", the Korean theologist Chung Hyung Kyung, one of the two 
main speakers, generated much audience enthusiasm. After ri-
tually calling on the souls of the dead, she spoke not only of her 
polytheistic beliefs, but also introduced her concept of a female 
Christ. In addition, there were thirteen representatives of non-
Christian religions participating; a further step toward world 
unification. 








