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"The hour has come, the hour is striking, and striking at you, 
the hour and the end!" 	 Eze. 76 (Moffatt) 
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Thirty years have now passed since we published the first issue 
of WWN. Our original objective for the publication has not al-
ways been realized. (See "Footnote" on page 7) It is our intent 
as we continue to publish to achieve a better balance between 
our original objective with the need to comment on obvious 
events of importance to concerned members of the Adventist 
Community. 

In this first issue of 1998, we introduce a series on the Eternal 
Verities. These will be summations, with added comments, from 
the 1997 Seminar studies on these verities. We would suggest 
that each reader take time to study this first article with his Bible 
open, and read, not in a hurried manner, but carefully and 
prayerfully, asking himself, do the suggested deductions tally 
with the Scripture exegetically. If after reading, or while read-
ing, you have questions, please, either write or call us and we 
will be most happy to discuss with you the question, or questions 
you have. If we do not know the answer, we will tell you and 
seek to find the answer for you. 

The second article is the type we have in mind when we suggest 
the concept of a "thought paper." The idea was not original 
with me. When taking graduate work at Andrews University fol-
lowing the closing of Madison College where I was teaching, I 
took classes under Dr. George Akers. He required that the stu-
dents write 'thought papers. -  In other words, do some thinking. 
Get out of the traditional mode of thought and get on the cutting 
edge of truth. Let your mind expand as the Spirit of truth opens 
new vistas of thought. We have sought to do so in the article 
based on the great controversy motif which was basic in revela-
tions given to the messenger of the Lord for His people. We 
suggest that you ponder the force of a new order" of being in 
the creation of man. What did God have in view when He de-
sired man created in His own Image to ultimately become a 
"counterpart" of Himself? Why did this ignite the war" in 
Heaven? What battles ensued on earth? How met? 
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The Eternal Verities - 

CADLIEI ID 
The great divide between two eternities; the great divide in 
time, and in the chronological reckoning of time, was the 
Incarnation. However, had there been no God, there would 
have been no Incarnation; and if no Incarnation, there would 
have been no atonement; and if no atonement, no Interces-
sor. Thus the "eternal verities" - the Godhead, the Incarna-
tion, and the Atonement - are inseparably linked as a chain 
connecting and reconnecting earth with Heaven, and Heaven 
with earth. 

As we study the Godhead, we shall note various verses of 
Scripture and seek to exegetically analyze them. Having 
done so, we shall draw certain conclusions, and where there 
is apparent mystery in reconciling the revelation, we shall 
leave it as a mystery until other Oexts which we will consider 
illuminates that mystery. It will be a progressive study with 
the sole objective to comprehend truth as far as a mortal can. 

Luke 1:35 

The angel [Gabriel' answered and said unto her, The Holy 
Spirit shall come upon thee, and the power of the Highest shall 
overshadow thee: therefore also that Holy [One] which shall 
be born of thee shall be called the Son of God. 

(The word. "thing" is not in the Greek text, and we have 
substituted the word, "One" inasmuch as the word, "holy" is 
an adjective, and requires an object to modify. The word, 
"Spirit" could just as well be substituted. Such usage is 
found in the Writings. See 4BC:1147) 

This text reveals the following data: 

1) To speak "after the manner of men," the Holy Spirit was 
paternally related to Jesus Christ; thus the Holy Spirit pre-
existed Bethlehem. 
2) The "Holy One" born of Mary "shall be called the Son of 
God." Twice Gabriel reiterated this fact. In Luke 1:32, he 
declared that this Holy One "shall be called the Son of the 
Highest." Gabriel, who had "firsthand" information of rela-
tionships involving God, did not say, "was" or "is" the Son 
of God, but "shall be" called the Son of God. 
3) There was to be conceived in the womb of Mary, a unique 
Being, never before known in the Universe from all eternity -
a God-man. Yet this unique Being inherits eternity through 
the Eternal Spirit. He had a pre-existence in Spirit, and now 
would become "flesh." 

Now follow closely the conclusions which this data permits 
one to draw: 

1) The Holy Spirit existed prior to Bethlehem as the "Eternal 
Spirit." (See also Heb. 9:14) 

2) Jesus "had a beginning at Bethlehem." (Note the name 
designation of "Jesus," the God-man, begins at Bethlehem) 
3) With God as a "given" factor, you have Two Beings - God 
and the Eternal Spirit - before Bethlehem, and Three Beings -
God, the Eternal Spirit, and Jesus - after. 

One further factor to the "mystery" - He who had a begin-
ning at Bethlehem as a unique Being, Jesus, of Him it could 
be prophesied that His "goings forth [were] from of old, 
from everlasting" (Micah 5:2). 

John 1:1-3 

In beginning was the Logos, and the Logos was with the God, 
and God was the Logos. The same was in beginning with the 
God. All things through Him came into being, and without 
Him came into being not even one [thing! which has come into 
being. (Greek, literal translation) 

The Gospel of John was among the last books of the New 
Testament to be written, if not the last one. In the first 
eighteen verses of his Gospel, John gives a prologue, setting 
forth data of what was prior to the Incarnation, as well as 
what happened at the Incarnation. 

From these verses, we can observe the following data: 

1) There were Two Beings - the Logos (the Word) and God. 
2) The Logos was of the same essence as God. He was as 
much God as God Himself. "God was the Logos." The arti-
cle is used to denote separate Beings; and omitted when de-
fining the nature of the Logos. 

Conclusions which can be drawn: 

1) Since "God" is defined as "Spirit" (John 4:24 - no article, 
literally, "God is Spirit"), then the Logos was as God, also 
"Spirit." 

We are "flesh" in our reality; God is "spirit" in His reality. 
Paul could use the word, "form" to designate both the reality 
of God, and the reality of man. (Phil. 2:6-7) 

2) The Logos created all things in conjunction "with the 
God." Paul states that "God ... created all things by Jesus 
Christ" (Eph. 3:9) 
3) In John 1:1-2, the word "was" (rev) is used 4x. This is in 
the Greek imperfect tense and denotes continuous action in 
past time. John is simply saying that there never was a time 
when the Logos was not. 

To Page 4 

[On page 3, we have reproduced the Greek text of John 1:1-5 
from the Analytical Greek New Testament edited by Barbara 
and Timothy Friberg. On this text we have circled the verb 
rev (was), and designated the absence of the article before 
am and eeoc with arrows. The letters under Tiv tell you that 
it is verb (V) in the indicative mood (I) of the imperfect tense 
(I), active in voice {A), third person (Z) and singular (S)] 

Gf 
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The Shema of Israel  
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Jehovah God 	 ,Israel 

Two key words: Elohenu  - "our God" f "our Gods"? 

"The masculine plural has before all suf 'xes the ending ay.  .. But 
certain modifications in theform of this e ding takes place, due to 
the character of the following consonants: . 

b. The original form ay  is contracted to e ( 7 	) before all plural 
suffixes." Elements of Hebrew,  Wm. R. Harper,"p. 144 

Schad  - one in duality. Gen. 1:5; 2:24. If one in a singular sense 
is intended - then rchid is used. Gen. 22:22 

The Shema of Israel thus reads - "Jehovah, our Gods is one Jehovah." 
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Genesis 1:1-2, 26 

In the beginning God created the heaven and the earth. ... And 
the Spirit of God moved upon the face of the waters. ... And 
God said, Let us make man in our image, after our likeness. 

The Hebrew for "God" in these verses is Elohim , plural in 
form. It is used with singular verbs and adjectives, and thus 
perceived as the "pluralis majesticus" or majestic plural. 
However, in verse 26, the Elohim concur in "Let us." The 
question arises - How do you obtain a singular force from a 
plural word? Here is where the Shema of Israel enters the 
picture. It reads - "Hear, 0 Israel: The Lord God our God is 
one Lord." (Deut 6:4) [See page 3 for Hebrew text] The key 
word is the compound word (two words), Elohenu - "Gods" 
and the suffix, a plural pronoun, "our." "The masculine plu-
ral [In this case Elohimi has before all suffixes the ending ay. 
... But certain modifications in the form of this ending take 
place, due to the character of the following consonants: ... b. 
The original form ay is contractdd to e ( 7,) before all plural 
suffixes." (Elements of Hebrew, Wm. R. Harper, p. 144) This 
is the case in the Shema of Israel. Thus it reads literally, 
"Jehovah, our Gods is one Jehovah." 

The word for "one" (Echad) expresses oneness in duality. 
The word appears in Genesis 1:5 - "There was evening; there 
was morning, day one (echad)" It is also used in Genesis 
2:24 - "They [two] shall be one (echad) flesh." This simply 
implies that both the Logos and God of John 1:1-3 are one 
Jehovah. 

Let us return now to the text in Genesis 1:2 - "And the Spirit 
of God moved upon the face of the waters." The Hebrew 
word translated, "moved" is merahepheth - brooded. Gesen-
ius in his lexicon, observes that this word in the Piel Hebrew 
form (as used here) implies "to cherish one's young, to brood 
over, as the eagle its young (Deut 32:11) ... of the Spirit of 
God as thus brooding over and vivifying the chaotic mass of 
earth. Gen. 1:2" (p. 976) 

Does this suggest the conclusion that the Spirit of God 
which "vivified" the mass at creation is the Logos of John 
1:1-3, by which nothing was created except by Him? 

Exodus 3:13-14 

And Moses said unto God, Behold, when I come unto the chil-
dren of Israel, and shall say unto them, The God of your fa-
thers hath sent me unto you; and they shall say to me, What is 
His name? what shall I say unto them? And God said unto 
Moses, I AM THAT I AM; and He said, Thus shalt thou say 
unto the children of Israel, I AM hath sent me unto you. 

The Hebrew word translated, "I AM" is the imperfect form 
of the verb, hahyah, "to be." Most of us have names which 
are classified as nouns. Not so the name chosen by God to 
designate Himself. Further the verb is in the imperfect tense 
denoting unfinished action. Gesenius suggests in his Lexi-
con that the meaning of "I Am that I Am" is that God "will 

never be other than the same" and is. (p. 384) In other words, 
by this name God designates Himself as eternal and immu-
table. This word is the root for the name Jehovah. Jesus in 
His humanity claimed this name for Himself. (John 8:58) 

A comparison of various verses in Revelation (1:10-11,17-18; 
22:12-13 with 1:8) indicates that both He who liveth and was 
dead but is alive forevermore, has the same designation as 
"the Almighty." This reinforces the Hebrew Shema that the 
Gods of Israel is one Jehovah. Gesenius observes in his dis-
cussion of the Hebrew word, Yehowah, that "several ancient 
writers" relate "that the God of the Hebews was called IM-1." 
(ibid.) ["I am Alpha and Omega"] 

Isaiah 9:6 

For unto us a child is born, unto us a child is given... and His 
name shall be called Wonderful, Counsellor, the Mighty Gad, 
the Everlasting Father, the Prince of Peace. 

Young's Literal Translation of the Holy Bible, following 
closely the Hebrew, renders the titles of the prophesied God-
man, as: "Wonderful, Counsellor, Mighty God, Father of 
Eternity, Mighty God." The expression, "the Father of Eter-
nity" is the best that human language can find to express the 
eternal pre-existence of the Logos. Eternalness is an attribute 
of Deity, and thus "eternity" is synonymous with God, and 
not a creation of God. It is the "time" frame of God's ever-
existence which the human mind, limited as it is by time as 
we know it, cannot comprehend. 

The same thought is given in Micah 5:2 where the Messianic 
prophecy, revealing the place of the birth of the Coming 
One, describes His "goings forth" as being "from everlast-
ing." The word translated "everlasting" (gohlahm) is the 
same word used in Psalm 90:2 - "From everlasting to everlast-
ing, thou art God." Again, the eternalness of God cannot be 
limited because of the limitations of human language and 
thought to express or comprehend what "everlasting" really 
is. He who has existed from all eternity comes forth in time 
from that incomprehensible reality. 

Zechariah 6:12-13 

Thus saith the Lord of Hosts saying, Behold the man whose 
name is The BRANCH; and he shall grow up out of his place, 
and he shall build the temple of the Lord: Even he shall build 
the temple of the Lord: and he shall bear the glory, and shall 
sit and rule upon his throne: and he shall be a priest upon his 
throne: and the counsel of peace shall be between them both. 

The literal Hebrew reads that "the counsel of peace shall be 
between the Two of Them." It was "through our Lord Jesus 
Christ" that man could be once more at peace with God. 
(Rom. 5:1) He, as the great High Priest, sits upon His "throne 
of grace" (Heb. 4:15-16), at "the right hand of the Majesty on 
high." (Heb. 1:3) It is in this context that the Sonship motif 
is set. Observe closely Hebrews 5:5-6: 


